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S. 'We poist to hi«ctiU,«« (^bw]iq, inliis hnmaniutBTe, 
tetrfor our infimutiesi^ainMroedmgfiiTaSRoui in Heaven' 
bgfero (ik>d, and, >th«rafore,:able "to save for erer them thst 
txime to God by him." — rHebrews vii. 25. We think him 
thie pent end and objeoiof all love ; and the great object 
of all our labours is, that nothing else ahali stand between, 
tO'prerent the greonisg sinner looking straight to this great 
ki^ priest. 

Ig it of Ibis that Ur. M'Maans means to say ; " as well 
might yon hold forth an empty vessel to the parched and 
thasty wanderer in the desert, as tell the sorrowing and 
heavy laden soul to be content with such a religion as this ! " 
Is Christ the SaTioor, " in whom all fullness dwells," this 
Alimty Tessel! or shajl we turn from Him who is the Well 
of Life, to the broken cisterns which men have made, which 
hold no water ? 

We might well meet Mr. M'Manns on the practical 
Ranilts of the two systems. He asks — "How rarely do 
they (in the Chnrch of England) torn to religion for com- 
fort and consolation, under the trials a^id calamities of 
Jife." We thank God we could show him multitudes who 
draw comfort and support in every trial from the Word 
and the ministry of reconciliation. But the religion of the 
heart is not paraded. All outward parade and show is bat 
evidence of heartfelt want within. 

But we must ever protest against religion being judged of 
by the conduct of those who are indifferent to religion ; a 
cuss too sadly large in every Church and creed. The 
increasing multitude of Roman Catholics who never go to 
confession is an instance in point ; a stronger instance still 
-we noticed in our number for September last : It is a fact 
that of Irish Roman Catholics who go to America, not 
one-fourth continue Koman Catholics there. Wc gave the 
testimony of an Irish priest, from his own observation on 
the spot, that two miltions have been lost in this way ! 
What a commentary on Irish Romanism as the religion of 
the heart ! 

We shall consider in our next number which religion 
best meets the wants and wishes of our fallen nature. In 
the mean time we ask Mr. M'Manns to study the charac- 
ter of the man Christ Jesus, as given to ns in the Bible, 
And consider whether that be not an object capable of 
moving and supplying every feeling of love of which his 
heart is capable ; and whether it be not true that the more 
perfectly a religion relies ou this best and greatest object, 
the more truly it becomes " the religion of the heart." 



ConeeiKinlience. 
ON THE VISIBILITY OF THE CHURCH. 

TO THE EWTOR OP THE CATHOUC LAYMAN. 

Sib — Instead of sending a copy of my mislaid letter, 
I beg most respectfully to draw your attention to a synopsis 
of my argiiments and objections compressed within the 
narrow compass of a sheet of letter paper. My sole object 
being the investigation of truth, and feeling an earnest desire 
(one, I think, which ought to be very generally participated 
in) of knowing the best that can be said on the opposite 
side, in this enlightened age, respecting the visibility of the 
Church, I also beg you will address yourself to die real 
difficulty, in a manner befitting the importance of the 
subject, without diverging into extraneous topics. I have 
particularly to request that you will not attempt to hide 
the real state of the question ; truth loses nothing by being 
seen in its own native colours. If you have God's truth, 
why not support it powerfully? and if you are in error, 
why should you impose on your own soul if you would not 
be classed with those persons of whom our 8avionr says, 
that they had closed their eyes, and that their ears were 
dull of hearing. — See Matt. xiii. 14, 15. 

In the Layman for January, 1853, page 10, column 2, 
you say you have no difficulty in sho\ving the perpetuity 
and ™ibility of the Chnrch ; tiiis, then, being an admitted 
principle between ns, I call upon you to show where your 
Church existed in the days of Berengarius (ch-citer, A. D., 
1040). 2ndly — I call upon you to say whether Berenger, 
or the various councils, churches, bishops, and ecclesiastics 
that condemned him, constituted the true Chnrch of 
Christ? Srdly' — ^If Berenger were the true Chnrch, where 
was the true Church before he began to broach his er- 
rors (A.D., lOlG) ? and also when he recanted and abjured 
his errors, and died a penitent Roman Catholic? 4thly — 
In the Layman for September 1852, page 104, column 2, 
you say — "The Christian Church had never wholly re- 
volted from God ; God had never abandoned her ; the 
fundamentals of Christianity — the means of salvation wwe 
preserved in her." You mean, of course, the Roman 
Chnrch, and the other churches in commnnion with her, 
which you here seemingly admit to be the true Church 
of Christ — " Fair as the moon, bright as the sun, terri- 
He as an army with banners." — See Canticles vi. 9. I 
tall iq>on you to reconcile these expressions with her 
being "The Scarlet Lady, 'fallen into grievous and 
damnable errors,' and drunk with the blood of the saints 
and martyrs of Jesus." 5thly — Berenger was bound to 
iear the Church, according to Mat. xviii. 17; to obey 
his prelates, according to Heb. xiii. 7, 17. Where were 
tlMse prelates and that Church ? 6thly — I call upon you to 
point out tlie congregation of faithful men among whom 
the pure Word of God was preached, and the sacra- 
ments duly administered, in the days of Berengarius, 



Bccardkg to tiie tSth JUSiit of the Cbnnh af |b>g- 
land. 

These are the-pnntB I urged in my first Utter, 4snd I 
beg most respectWly to say, that in your answer yi«n 
have evaded them by attacking the doctrine of Images, 
the Creed df Pope Pins, &c It seems your correipoa- 
dents must confine themselves to one topic, whilst yon 
are at liberty to ramble ; this plaa, if not very honour- : 
able, is, at least, very conTmient no doubt. 

You say Mat xviii. 17 refers to the offences of one 
man against another, which t]ie Church was botmd to 
reconcUe (See No. for January, 1853, page 10, column 1). 
Much more, I argue, should mn strive to reconcile those 
individuals to God, who may have offended him by errors 
in faith or doctrine, and, ou the same principle, they were 
bound to hear ; but your exposition of the passage is — 
" Hear the Church in petty disputes, and matters of minor 
importance ; but if matters of faith or doctrine happen to 
be agitated, follow your own peculiar whims and fencies." 
I shall, at present, make no farther comment upon this 
very popular explanation, which aims at the subversion of 
all Church authority. 

Respecting Heb. xiii. 7, 17, you cannot deny that the 
prelates here alluded to had the true faith, and that the 
people were bound to follow them. In like manner, in the 
time of Berengarius some prelates must have had the 
true faith, and he was bound to follow them ; or there was 
no visible Church of Christ. I call upon you, again, to 
point out these prelates, as I have irnstrated your attempts 
at explaining away the above passages of Scripture. 

You argue thus : — ■" The doctrine forwhich Berengarius 
was condemned was not in such or such a Creed, ergo, it 
formed no portion of the faith of the Church ; it was but 
the private opinion of particidar doctors and individual 
bishops." I axgae contra. Your Sacrament of the Lord's 
Supper is not contained in the Nieene, the Athanasian, or 
the Apostles' Creed, hence, upon your own principles, you 
should have only one sacrament of the New Law, or 
else your arguments from the Creeds goes for nothing at 
aU. 

Lastly — I call npon you, most emphatically, as the 
onus lies npon you, to prove that the councils, churches, 
bishops, and ecclesiastics, that condemned Berengarius, 
were rierely particular doctors and individual bishops, 
as you assert in the No. for January, 1853, of your periodi- 
cal, page 10, c<dumn 2 ; and that the great majority 
of the visible Church supported the opinions of Beren- 
garius. 

I now proceed to anticipate some arguments which you 
may be expected to adduce ; just merely to prevent you 
from wasting time at them, and to compel you to bring 
forward better, if yon have any such in your theological 
armoury. 

First Kings xix. 14, 18 is quoted to show, by analo|gr, 
that, as 7,000 £uthful existed unknown to even Elijah 
the prophet : even so the Christian Chnrch may be hid- 
den in the days of Berengarius. I deny the analogy, for 
three reasons : first, Ahab, king of Israel, and Asa, king 
of Judah, were cotemporaries (see 1 Kings yxi. 29) ; and, 
though Ahab persecuted and exterminated the prophets, 
still the Church flourished at the same time under good 
King Asa, in Judah (see 1 Kings xv. 11, 14), the Jew- 
ish Church then was not invisible. Secondly, Elijah 
must have known that Obadiah, the governor, had con- 
cealed the prophets by fifties in caves (1 Kings, xviii. 13). 
And lastly, and principally, we have the infallible Word 
of the living God, that 7,000 faithful existed at that tune 
in Israel (see 1 Kings xix. 18). Now, as we have no such 
assurance respecting your Church in the days of Beren- 
garius, I maintain that I have smashed for ever, this ar- 
gument irom analogy. 

Next, Protestants have recourse to the expedient of a 
church within a church, saying that the true believers were 
mixed up with those of the Romish communion, like the 
tares and the wheat (see Mat. xiii. 24, 30) ; but it cannot 
be alleged that either the wheat or the tares were invisible, 
so here again the analogy ceases, and this theory is liable 
to all my former objections from the invisibility ; and if 
Protestants cannot point out any distinct party, it is evi- 
dent, their church if any previously existed, had become in- 
visible and contradkrted onr first principle and postulate : 
" that the Church of Christ is perpetual and always 
visible." 

Mat. xxiii. 2, 3, is quoted to prove that a church may 
be still the Church of Christ, though " fidlen into grievous 
and damnable errors." Now the errors of the Scribes and 
Pharisees consisted in their pride, ambition, covetousness, 
and hypocrisy, agamst which the eight woes are denounced 
in the Gospel (see Mat. xiii. 13, 86, and Luke xi. 37, 52). 
Had they erred in doctrine our Saviour would not have 
commanded the people to bear them, as he did in tlie pas- 
sage so infelicitously quoted by our adversaries ; and though 
the Jewish rulers were, generally speakmg, very wicked, 
there were bright exceptions : Zacharias and Eliaaibeth — 
see Luke i. C, 67 ; Mary and Joseph — ^Mat. i. 19, 20 ; holy 
Simeon — Luke ii. 25, 26 ; the prophetess Anna — Luke ii. 
36, 37 — cum multisaliis, and not to speak of John the Bap- 
tist or of the light of the world, Jesus Christ ; but who was 
there to protest against the pretended innovations of Rome, 
at the period I have selected, except that weathrarcoek, 
Berengarius, who abjured and relapsed so often. 

It is vain, Mr. Editor, to try to embarrass, me with the 
creed of Pope Pius. 1 hc^ to remind you of the old-adage: 



'yVHaiagit^ lHem lOt rttblvit' Thmmitmt4m* 
only to prove ^ur tmm Mratkm li^t toanswar tfas^^i^ 
tions stated against it. If you ■ shftw a disposition to do 
so by clear and logical deductions, and by Scripture reft- 
rences, as I am, in my humble s|^iere, • friend to free, dis- 
cussion, I will, from time to time, snlmiit to you-n^ymda 
arguments and objections, upon several other controveitad 
paints ; hut if you continue to evade, or to hide flie i«al 
state of the question, as I said before, I shall feel mjwetf** 
liberty to couelode that the deiJaat is in the caoM'aadJiot 
in the advocate. 

With unfeigned thanks for your attention to my «am- 
mnnications, I beg to subscribe myself 

The subject of thevisibili^ of the Church is one wWeh 
we willingly admit to be discussed in our pages. It is, 
however, an inconvenience that our correspondent should 
insist on discussing it npon a case (that of Berengarius) 
out of which no question arises about the visibihty of ths 
Church. It is rather hard to ask us to ss^ which, Borsn- 
garius or his opponents, were the true Church, when they 
both professed to belong to the same Church. The P(^ 
and Council drew up a recantation for Berengarius, suod 
they began it thus — " I, Berengarius, an unworthy deacon 
of the Church of St. Mauritius of Andegavo, &c. ;" in 
which it is clear that they looked on Berengarius as a dea- 
con of the same Church as themselves. If Berengarius 
had been asked — " Which are you or your opponents the 
true Church ?" he would, no doubt, have answered — " Wo 
are both members of the same Chnrch, and the only ques- 
tion between us is, which states the doctrine of that Church 
most correctly." We really can give no other answer to 
the same question. We do not see how any question arises 
out of this, as to the visibilit;/ of the Chnrch ; though wo 
do see a great question as to how far individuals ateboimd 
to beheve and profess in the words which any bishop mr-auy 
number of bishops choose to dictate to them. 

The only way we can deal with our correspondent's letter 
is, first, to state plainly what we believe as to the visi- 
bility of the Church of Christ ; and then to show whether 
Berengarius was bound, or not, to adopt the recantation 
dictated to him. 

We believe, then, that the visibility of the church con- 
sists in a lawful succession of bishops, clergy, and pec^I?, 
professing the articles of the Christian faith, as contuned 
in the CathoUc creeds. We believe that in aft ages, 
throughout the world, there has been snch a sucgession of 
bishops, clergy, and people professing those creeds. The 
whole of these, as existing at any one time, we take to 
be " the visible Church of Christ on earth." Wc beUsve 
that Christ always has had, and always will have, such a 
Church. 

So our correspondent has given himself a very needless 
trouble in finding arguments for us to prove that Christ 
might have no visible Church on earth. 

We do not hold that every error held by individual 
i bishops, or number of bishops, or even by particular 
churches (as the Churches of Jerusalem, Rome, Antiooh, 
' &c.), destroys the visibiUty of Christ's Church on earth ; 
although such errors do deface the purity of those particu- 
lar churches, and make them less worthy of Christ. The 
visible Church of Christ, at a whole, has never professed 
' anything but the Catholic creeds. 

j Our correspondent has mistaken the meaning of the 19th 
Article of the Church of England and Ireland, which de- 
scribes "<Ae visible Church of Christ" ns " a congregation of 
faithful men, in the which the pure Word of God is 
preached," &c. This is the highest notion wc can form of the 
visible church, one which should bo ever in our minds. 
So far as particular churches come up to this, they have a 
good claim to be parts of the visible Church of Christ; so 
fer as they come short of this, their claim is weakened and 
obscured. But this article does not mean that «oery depar- 
ture in any degree, from that " pure Word of God," does 
wholly separate from the visible Church of God : and this 
is perfectly clear from the latter part of that same arti(^ 
itself, "as the Church of Jerusalem, Alexandria, and An- 
tioch have erred ; so also the Church of Rome hath erred, 
not only in their living and manner of communion, but also 
in matters of faith ;" so it is clear from the article its&lf, 
that a church may entertain some errors, even in matters 
of faith, and yet not wholly cease to be a visible church. 
On these principles, we have no difficulty in answffling 
our correspondent's question, " where the visible Churt£ 
of Christ was in the days of Berengarius ?" It was all over 
the world, wherever there were bishops, clergy, and pe<^ile, 
professing the Catholic creed as their faith. 

And even though the Church of Rome, and all churches 
then in communion with her, should have perished, or 
utterly £illen from the faith, Christ would still have had a 
visible church on earth ; for there were then, as there aro 
now, churches at Alexandria, Jerusalem, Antioch, Con- 
stantinople, and all over the east, churches not in comma- 
nion with Rome, yet, perhaps, greater in extent and nunt- 
bers, and some of them older than she. So little ditScid^ 
have we in answering this question. 

And here we must protest against the construction 
which our COTrespondent puts upon the words he quotes 
frwm the Layman of September, 1852, p. 104—" The 
Christian Church had never wholly revolted from God J 
God had never abandoned her ; the fundamentals of Chris- 
tianity — the means of salvation, were preserved in her." 
On this our cotrespoodeut observes, " you mean, of eoitn^ 
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the Boman Church, and the other churches in commu- 
nion with her, which you here seemingly Mmlt to he the 
true Church of Christ." We spoke plainly, arid levidently 
of tht wioie church, and our correspondeat says, " of 
course, you mean a part'only !" 

Now, this is really very unfait, and it is hard to argue 
on such terms. But we are qxiite svire our correspondent 
meant no unfairness. Thfefactis, Roman Catholics are so 
drilled into the haWt of taking a part for the whole them- 
selves, that they think everj one else must do so too. But 
it reaUy is time for them to look at this great fact, that the 
Greek and Eastern Churches are really existing, though 
not in communion with Home, that they are, perhaps, 
equal to her in numbers, some of them superior in anti- 
quity, and all of them superior to her in having preserved 
the Catholic creed without mixture or addition. It is time 
fcr them to learn that a part is not the whole. 

We trust, we have clearly answered the question as to 
■the visibility of the Church. We have nothing to add, 
except that we do not think that perseverance in error, 
when it has once crept in, is necessary to the succession or 
continuance of a church. On this ground we hold that the 
present Church of England and Ireland is the same church 
that existed in these countries before the Reformation ; the 
succession of bishops, dergy, and people professing the 
same creed, having been then continued, and nothing 
done but the removal of errors which had crept in. 

Now for the only question that really arises out of the 
case of Berengarlus. Are individuals, clergy or laymen, 
bound to profess anything or everything that any bishop, 
or any number of bishops may choose to dictate to them ? 
This is really the question that arises out of the case of 
Berengarius ; it is a question of the infallibility, not of the 
visibility of the Church. To this -ve answer, that persons 
are not so bound to receive everything that bishops may 
propose to them. But, we do not, on the other hand, 
adopt the alternative offered to us by Philalethes, that 
every one is to follow " his own peciUiar whims and fan- 
cies." A line must be drawn somewhere ; this is the way 
we draw the line; all Christian people are bound to fol- 
low the prelates and clergy of the Church, in that faith 
which Christ and his Apostles dehvered to the Chm-ch ; 
but if prelates and clergy require people to believe other 
articles of faith besides what Christ and his Apostles deli- 
vered to the Church, then we are bound to refuse to adopt 
such things as our faith. Does Philalethes deny or adopt 
this rule ? Does he believe everything that every pope or 
bishop, or council has said? If we do, we promise him a 
nice collection. If he do not, can he draw the line better 
than we have drawn it ? 

We said, and say again, that, Matthew xviii. 17, " to 
hear the Church," applies only to offences of one man 
against another ; we say so, because oiu" Saviour said so ; 
for he expressly gives that direction to meet this case, and 
this only — " If thy brother shall offend against thee" — 
(v. 15, Douay Bible). But Philalethes s.iys of it " much 
more I argue" should the Church govern men's faith ; 
but his arguments are not Christ's words ; and we must 
beg leave to take that passage simply as Christ spoke and 
applied it. The other passage he quotes — " Obey your 
prelates" (Hebrews xiii. 17.) is more to the purpose. We 
accept that passage as binding us to obey prelates, declar- 
ing to us the faith which Christ and his Apostles gave. 
The same Apostle who gave us that precept has told \is 
also — " Be ye followers of me as I also am of Christ" — 
1 Cor. xi. 1. But he has told us also—" Though we, or 
an angel from heaven, were to prearh a Gospel to you be- 
sides that which we have preaclicd to you, let him be ana- 
thema" — Gal. i. 8. We do not understand St. Paul's 
precept — " Obey your prelates," as giving those prelates a 
higher power over our faith, than St. Paul claimed for 
himself; we, therefore, think that we are to follow pre- 
lates " as they follow Christ" — that is, in all things in 
which they follow l(jm ; bat if any prelates should preach 
other doctrine to us, than Christ delivered to his Church, 
we are to count those prelates anathema. 

But one clear case in which Philalethes himself must 
say that a pope and a council required a man to profess 
what no Catholic can or ought to believe, will, perhaps, 
have as much weight as many arguments. Such a case 
we have at hand ; it is the ciso of Berengarius, which he 
brings up to us. We have before us the recantation which 
Pope Nicholas and his council compelled Berengarius to 
sign. That recantation was put into the canon law, and 
we quote it from the canon law, so there is no mistake — 
Decret. de consecrat. Dist. ii . c. 42. It runs thus : — The 
true Body and Blood of Christ is said to be " in a sensible 
manner (scnsualiter) handled l)y the hands of the priest, 
broken, and ground by the teeth of the faithful." Now 
the only possible meaning that can be given to the word 
" sensualitcr" is this : that the Body of Christ is handled, 
broken, and eaten, in a way that our senses can judge of 
and perceive ; that it becomes the object of the senses ; in 
other words, that tlie priest knows bii the feel, and those 
who cat know hy the taste, ihsit it is the trucBody of Chrisit! 
Tet, if Philaletlies a.sk any Roman Catholic priest or bishop 
now whether this doctrine be true, that our senses can dis- 
cern the body and blood of Christ in the Sacrament, 
he will be told that this is downright heresy, and 
not the doctrine of the Roman Catholic Church ; 
for that our senses can perceive nothing bat the 
accidents of bread and wine ; and cannot perceive the body 
and blood of Christ at all ; and that it is heresy to say 



tWt Vne body and blood are in the bread and wine " seMu- 
aliter," or in a way that our senses can perceive. 

Yet this is the doctrine that Pope Nicholas and the Coun- 
cil compelled Berengarius to subscribe ! 

We are not the first to discover that the plain sense of 
this recantation is not only contrary to our senses, but is 
heretical according to the Church of Rome itself. 
We have said that this recantation stands in the Canon 
Law, into which Gratian put it. The authorised editions 
of that law have generally printed with them a commen- 
tary called " the gloss," and the gloss says of these words 
of the recantation—" Nisi sane intelligas verba Berengarii, 
in majorem incides hoeresin quam ipse habuit ;" that is, 
" unless you understand the words of Berengarius in a 
sound sense, yon will fall into a greater heresy than his" ! 
. Admitting that the natural and obvious meaning of these 
words is heresy ; and showing that these words must be 
twisted some way to get rid of the heresy. But there is no 
way of doing it ; the words have one meaning only, and 
can have no other ; that meaning is heresy in the Church 
of Rome itself! 

The fact is, that Pope Nicholas and his council were 
mere bunglers ; they did not rightly understand the Popish 
doctrine ; and it was bard for them, for that doctrine was 
not settled until afterwards ; and hence the diflRculty that 
later authorities found in taking their words " in a sound 



Poor " Weathercock Berengarius, who abjured and re- 
lapsed so often !" They made him a weathercock indeed ; 
it would have needed the true spirit of a martyr, of a 
Jerome or a Huss, a Ridley or a Latimer, to have come 
through that trial ; and he had it not. Yet we feel great 
compassion for those whom the Church of Rome in her 
palmy days made " weathercocks" ; for we know that in 
her mercy she gave them their choice, either to be " wea- 
thercocks" or martyrs. 



ON PURGATORY. 



TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sib— Permit me to say, that you should first have shown, 
from unexceptionable authority, the Catholic Church of 
the third, fourth, fifth, sixth, or even of succeeding centuries, 
that my citations from Origen are heretical, and have been 
formally condemned ; and when you give this proof you 
may then call upon me to prove, from orthodox writers of 
the first three centuries, the doctrine of purgatory. This 
proof I have, more than once before, called for, yet you 
have not attempted to give anything of more weight than 
your own opinion. Mere assertion is the only authority 
you oppose to these citations ; and this, however respectable 
the party, falls far short of a definitive proof. The doctrine 
of purgatory remains untouched and unscathed ; you have 
not yet disproved it : these are the real features of the case 
at present. Do not be tardy in bringing forth the requisite 
proofs, and the Catholics of the world will bless you lor the 
enlightenment. You tell me to own that the Church, in 
the days of St. Epiphanius, had defined nothing on the 
subject of purgatory. I confess ; and when you show the 
heterodoxy of my citations from Origen, I will prove that 
the Church long before that time taught the efficacy of 
prayers for the dead, and the remission of sins in the world 
to come. This you do not deny to be the beUef in the 
time of Pope Gregory the Great. Let me now ask you, 
can a definition confer being or vitality ? Or does nothing 
really exist but wliat has already been defined? Your 
charge, whereby you impute heresy to St. Augustine, is 
novel and startling. This is a light which the ancient 
Church had not, and which could not be found in any save 
in a very modem Church. This is truly a summai^ mode 
of disposing of an adversary, whose evidence is otherwise 
incontrovertible. You must also charge St. Epiphanius 
with innovation, or admit the distinction he makes between 
prayers for the saints and prayers for sinners : the former 
were decidedly and unmistakably thanksgivings, and the 
latter propitiations ; and this fact, together with the cultus 
of the saints, is unequivocally set forth in^the Liturgy of 
St. Chrysostom, from which you attempt to prove the con- 
trary. PirSt — " By the intercession of the most holy, im- 
maculate, blessed above all, our glorious lady. Mother of 
God, and ever Virgin Mary, by the virtue of the glorious 
and vivifying cross, and of all the saints, may Christ, our 
true God, have mercy on us." — Gear, page C3. This ex- 
tract contains very important evidence in favour of the 
cultus of saints (but this apart), with a verification of the 
distinction recognised by St. Epiphanius. 

Again — " It is truly meet to praise thee. Mother of God, 
who art always to be blest, to be venerated above the cheru- 
bim, and incomparably more glorious than the seraphim, 
who, in all purity, didst bring forth God, the Word ; we 
magnify thee, who art truly the Mother of God. Perfect 
us, God, by the prayers of St. John the prophet, pre- 
cursor, and Baptist, of the saint whose memory we cele- 
brate, andVf all the saints ; and be mindful of all who have 
slept before us in the hope of the resurrection to eternal 
life."— /6W. 

Here we see whether praying to saints was an improve- 
ment of an age later than the fifth centurj-, or not; 
and we also find, that God was supplicated, through them, 
for mercy on the souls of those who were already departed. 

These passages afford palpable evidence that the Apostles, 
the Virgin Mary, the saints, &c., were not prayed for in- 
discriminately with the other dead, and that Uie prayers 



and offerihgs made for them were only those of thanks- 
giving ; for it could not be consistent with reason that the 
Apostles, Blessed Virgin, &c., should be prayed /or in com- 
mon with the other dead, in one part of the Liturgy, and 
be prayed to, as intercessors, in another part of it. I am 
most anxious to have the question of purgatory dispassion- 
ately and amicably discussed, with Christian and charitable 
feelings, free from all lerity, and from that acrimony which 
so generally marks the temper of polemical disputants. 
I remain, sir, yours sincerely, 

Edmond Power. 

We print the foregoing letter in courtesy to our corres- 
pondent, but we do not know that it requires any answer, 
since he has brought fonvard no new evidence or argument 
in support of purgatory. He tells us that we ha,ve not 
disproved it ; but our business in this argument was not to 
disprove it — we were examining what evidence there was 
for it. We were content to waive for the present the ail- 
ment that weighs most with Protestants, namely, the silence 
of Scriptm-e about Purgatory ; for Protestants cannot believe 
that if the Apostles knew that their converts had a prospect of 
undergoing torments after death, they would be justified, in 
common honesty, in concealing this from them, and in 
speaking as if their death was to be succeeded by an im- 
mediate entrance into happiness. But, omitting this point, 
we asked — Could the silence of Scripture be supplied by tra- 
dition, and can it be proved that purgatory was the doctrine 
of the primitive Church by the testimony of any orthodox 
ivriter for the first three hundred years ? In answer to this 
question our correspondent has been able to produce nothing 
better than passages from Origen, which are branded as 
heretical by the Benedictine editors themselves, and which 
it is, therefore, not very unreasonable of us to decline to 
receive as orthodox sentiments. We pronounce, then, the 
doctrine of purgatory as still " Not Proven," and we think 
it is plain that if the Apostles and the early fathers had 
believed in it, it would have been easy to prove it from 
their writings. 

We need not enter into a new subject — the worship of 
the saints — nor discuss the passages which Mr. Power has 
cited from the Liturgy which goes by the name of St Chry- 
sostom, out which learned men are agreed did not, in its 
present shape, proceed from that Father. We quoted this 
liturgy merely in correction of the evasive expression that 
the saints "were named" in the prayers of the ancient 
Church, and to show that prayers were offered in plain 
words (explain it as you may) for them. Such prayer, 
we know to have been offered for the saints, from much 
carher testimony. And it matters not that, in after tunes, 
prayers were oftcred through them and (• them, unless it 
can be proved that these latter prayers were as ancient 
as the former. The fact, we believe, was, that in the times 
when men prayed /or the saints they did not pray to them ; 
and when they began to pray to them they left off praying 
fcr them. 

ON A SACRIFICING PRIESTHOOD. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sib — It is evident that "Milner's End of Religions 
Controversy" has not put an end to controversy between 
the two contending Churches of Rome and of the Reforma- 
tion. That astute theologian has charged the Church of 
England with inconsistency in having her ministers still 
called priests, while she' has put away her altars, and pro- 
nounced the Sacrifice of the Mass to be a " Blasphemous 
fable and a dangerous deceit." And this charge would 
indeed fall with a crushing force upon the Church of 
England, if by " Priests" they meant sacrificers for sins, and 
not presbyters. 

But the question is, which of the antagonist Churches, 
of Rome or England, is riglit in this matter? The 
ministers of the former are held to be a sacerdotal college, 
or caste, ordained to offer for sins ; there is no doubt of 
that. And it is as clear, that the reformers of the latter 
protested against the idea of such an offering, offered 
oftentimes (for which cause they suffered death at the stake), 
and retained the word "Priest," as it had been handed 
down to them from the earliest ages, as the proper name 
of a " Minister of the New Covenant," which is rendered, 
in the authorized version of the Bible, uniformly, by the 
word "Elder." The controversy between the two Churches 
may now be brought to an issue at once, by the discussion 
of this one simple question, wliich I write this article to 
propose — namely, are the ministers of the New Testament 
(or Covenant) priests (itptic) apart from the people, to 
offer for sins ? or to offer Christ again and again, for the 
sins of the quick and the dead V or are they not ? Does the 
eternal and unchangeable high priesthood of the Son of 
God, who, having finished the work upon earth, which his 
Father gave him to do, ascended upon high, carrying with 
him the blood of the eternal Covenant, admit of such an 
idea, or leave any place in the Church upon earth for a 
successional atoning priesthood ? To wlioni can they be 
successional? Not to Aaron, for his priesthood is defimct ; 
and while it lasted, it made nothing perfect. Not, again, 
to Melchisedec, or to Christ, as his antitype ; for that 
priesthood is absolutely anapo/Saroc; and since he " <at 
down" on the right hand of God, no priest coming after 
him, until he comes again, has, or can have, any authority 
from God, or from his word, to stand at an altar upon 
earth, daily ministering. The vail is rent, and under a 
new and spiritual dispensation every Christian is a priest — 



